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7.3. LANGUAGES AND COMMUNICATION( Explanation) 

 The Chishtis adopted local languages. In Delhi, those associated with the Chishti silsila conversed in  

Hindavi, the language of the people. 

 Other sufis such as Baba Farid composed verses in the local language, which were incorporated in the  

Guru Granth Sahib. 

 Some composed long poems or Masnavis to express ideas of divine love using human love as an of  

 the allegory. For example, the prem-akhyan (love story) Padmavat composed by Malik Muhammad  

Jayasi revolved around the romance of Padmini and Ratansen, the king of Chittor. Their trials were  

symbolic soul’s journey to the divine. Such poetic compositions were often recited in hospices, usually  

During. 

 A different genre of Sufi poetry was composed in and around the town of Bijapur, Karnataka. These  
 

were short poems in Dakhani (a variant of Urdu) attributed to Chishti sufis who lived in this region 

               during the seventeenth and eighteenth centuries. 

 These poems were probably sung by women while performing household chores like grinding grain  

and spinning. Other compositions were in the form of lurinama or lullabies and shadinama or 

wedding songs. It is through this medium that Islam gradually gained a place in the villages of the 

Deccan. 

7.4. SUFIS AND THE STATE: (Explanation) 

 A major feature of the Chishti tradition was austerity, including maintaining a distance from worldly  

power. However, this was by no means a situation of absolute isolation from political power. 

 The sufis accepted unsolicited grants and donations from the political elites. The Sultans in turn set up  

charitable trusts (auqaf ) as endowments for hospices and granted tax-free land (inam). 

 The Chishtis accepted donations in cash and kind. 

 Kings did not simply need to demonstrate their association with sufis; they also required legitimation  

from them. 

 There were instances of conflict between the Sultans and the sufis. To assert their authority, both  
 

expected that certain rituals be performed. 
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Names of Silsilas: 

Most sufi lineages were named after a founding figure. For example, the Qadiri order was named after this  

Shaikh Abd’ul Qadir Jilani. However, some like the Chishti order, were named after their place of origin, in 

case the town of Chisht in central Afghanistan. 

Q. 1. “Sufism evolved as a reaction to the growth materialism of the Caliphate as religious and political. 

            institution.” Elucidate 

Ans: By the eleventh century, Sufism evolved as reaction to the growing materialism of the Caliphate as a  

          religious and political institution. 

1. Sufi saints criticised the rigid and scholastic methods of interpretations of the Quran and sunna  

adopted by the theologians. 

2. Rather the sufis emphasized on seeking salvation through deep devotion and love for God. 

3. He sought an interpretation of Quran on the basis of their personal experience. 

Q.2. “In the late 12 Century, the Chishtis adapted to the local environment and adopted features of Indian  

     devotional traditions.” Explain. 

Ans: In the late 12 Century adapted to the local environment and adopted various feature of Indian devotional  

traditions. 
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1. The Chishtis adopted certain practices to assimilate the local traditions such as bowing before the  

Shaikh, offering water to visitors, shaving the head of the initiates, and yogic exercises. 

2. The Chishtis remembered God either by reciting the zikr or evoking His presence through sama. 

3. They also adopted the local languages. For example, in Delhi those associated with the Chishti silsila  

conversed in Hindavi, language of the local people. Baba Farid composed verses in the local language, 

which were included in the Guru Granth Sahib. 

Q.3. Identify the relationship between the Sufis and the State from the eight to the eighteenth century. 

Ans: A major feature of the Chishti tradition was austerity, including maintaining a distance from worldly. 

power. However, Sufis by no means remained absolutely isolated from the political power. 

1. They accepted voluntary grants and donations from the political elites in cash or kind. The sultans also  

granted tax-free and(inam) and established charitable trusts(auqaf)as funds for hospices. 

2. Sufis did not accumulate these donations. They would rather spend it on necessities such as food,  

clothes, living quarter and ritual requirements. (such as sama) 

3. All this made the sufis popular among the masses and people from all walks of life became their  

followers. 

4. Further, their holiness and learning and people’s belief in their miraculous power made Sufis popular. 

among the masses, whose support kings wished  to secure. 

5. Kings did not simply need to demonstrate their association with Sufis; they also required legitimation  

from them. 

6. When Turks set up the Delhi Sultanate they did not depend on the ulama to interpret the shari’a  

rather they sought out he sufis-who derived authority directly from God. 

7. There were also some instance of conflict between the sultans and the Sufis. To assert the authority,  

both expected that certain rituals be preformed such prostration and kissing of the feet. 

 


